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BIJIOBPA’KEHHS PEJIITTAHUX TA ICTOPUYHUX MOTHUBIB
B YKPATHCBHKIM JYXOBHIM IICHI XVII-XVIII CT.

Y ecmammi posensnymo oxpemi acnexmu 3micmy ykpaincokux oyxosnux nicenv XVII-XVIII cm. Buasneno, wo
8 OKpeMUX NICHAX NOCOHYIOMbCA peNieitini ma iCMopuYHi MOMUBU, CHPAMOBAHI HA 8I00OPAdICEHHS CYCRINbHUX NOMPeD
nopyy i3 mpaouyitiHumMu MOoaumosHumu 36opomamu. 11iokpecieno ponv 0yXoeHoi nicHi y nedazo2iuHo-8uxo8HOMY
KOHmeKcmi, ujo 0co61UB0 8ANCIUBO 8 KOHMEKCMI mA2N0CMi MY3UUHO-HOeMUYHUX MeKCMig 8i0 bapoko 00
cepeonbosiuus. Biomax nposedeno ananiz subpanux nicemv, KU CEIOYUMb NPO NIEKCUYHI NAPAeni SUMHOSPADIUHUX
nicuecnisis i dyxoenux nicens. Iliokpecneno maznicme i akmyansHicms 8 6apoKo8y 000y niguoi Iimypeitinoi npakmuxu.
L]e 3ymo6uno no€onannsa 6 YKpaincoKil Kyaomypi mpaouyitic 00padosux 6020CHyAHCiub i 3aXiOHOEB8PONEeUcbKUll
KamonuybKo-npomecmanmcbKutl 00c8io 0yxoeno2o cnigy. B maxuii cnocib ysupasueno i o0tpynmosgano éazomicmo
VKpaincokoi 0yX06HOI NicHi 8 MucmeyvKiil HaYioHANbHIU CKAPOHUYI.

Kniouosi cnosa: yxpaincoxa oyxosna nicus; eumnoepagis; bocopoouys; apxaneen Muxain; BozoenacHux.
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Halyna Medvedyk, Senior Lecturer of the Musicology and Piano Department of the
Drohobych Ivan Franko State Pedagogical University

REPRESENTATION OF RELIGIOUS AND HISTORICALMOTIVES IN THE
UKRAINIAN SPIRITUAL SONGS OF THE 17-18™ CENTURIES

Over the centuries, genres and forms that highlight societys fundamental problems and needs have been
developed in the Ukrainian culture. The prolonged absence of independence and difficult political circumstances in
the life of the Ukrainian ethnic group led to the distinction of national and patriotic themes in various artistic
manifestations. This is especially evident in folk songs and legends, which are well remembered and most quickly
passed on in oral practice. With the development of musical art, the spiritual song also developed.

The process of inception and development of spiritual songs in Ukrainian culture was long-lasting. The most
powerful stage fell on the Baroque era; however, even after the decades of Romanticism, the spiritual music remained
an essential component of Ukrainians’ national religious and musical culture. This was probably due to the intimacy
of the form to the ordinary folk songs and the current content, which reflected the pressing problems of society, the
most important historical events, and liturgical holidays or Christian symbols.

Therefore, the article deals with some aspects of the content of Ukrainian spiritual songs of the 17—18"
centuries. For the analysis were selected such songs: spiritual songs “Zlyi Tataryne” (“Evil Tatar”), written not
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BIIOBPA’KEHHS PETIITTAHAX TA ICTOPUYHUX MOTHBIB
B YKPATHCBHKIIA 1Y XOBHIH ITICHI XVII-XVII CT.

later than the third quarter of the 17" century, and “Veselo Spivaite, Chelom Udariaite” (“Sing Merrily, Hit with
Your Forehead”), written in the late 17" — early 18" centuries.

These two songs are the most common examples of prayers to God, saints, and the Mother of God for intercession
from conquering neighbors and Arians. The appeal to the Holy Virgin, glorified in one of the spiritual songs as “The
Immaculate Virgin, Mother of the Ruthenia”, was significantly often heard.! And this tradition was established in
the poetic texts of Christian hymnography.

It was found that spiritual songs combine religious and historical motives aimed at reflecting social needs
alongside traditional prayers. The analysis of the selected songs is carried out, indicating the lexical parallels of
hymnography chants and spiritual songs. This emphasizes the continuity and relevance of the liturgical chant
practice in the Baroque era. Thus, the Ukrainian culture combined the traditions of ritual church services and the
Western European Catholic-Protestant experience of spiritual chants. This emphasizes the importance of the Ukrainian
spiritual song in the national artistic treasury.

Keywords: Ukrainian spiritual song; hymnography; Mother of God, Saint Michael; Bohohlasnyk.

ocTaHoBKa mpodiaemu. B ykpaiHCbKil

KYJIBTYPi BOPOZIOBXK CTOJIITH BUOYTOBYFOTHCS

17KaHpH 1 PopMH, 1110 YBUPA3HIOKOTH KITFOUOBI

npo0ieMu i IoTpeOu cycITiibcTBa. TprBaia BiCyTHICTD
HE3aJISKHOCTI 1 HETIPOCTI IMOJI THYHI 00CTaBUHH KUTTS
YKpPaiHCHKOTO €THOCY 3YMOBUJIH BHPi3HCHHS
HaIliOHAJIBHO-NATPIOTHYHOI TEMATHKH y PI3HUX
MUCTEUBKUX TposiBax. Hacammepen e mposBuiocs
y HapOJHUX ITICHAX Ta Mepekazax, mo go0pe
3amam’ ITOBYBAJIUCS 1 HAWIIBHIIIC MTEPEaBAUCS B
yCHil mpakrtuiii. TyT Mu 3HAX0IUMO iMEHa repoiB i
BOPOTiB, MOTHBH 3PaJIHUIITBA 1 BIIJAHOCTI, BTPAT i
MEepPEeMOT, a TaKOXX YCBIJOMJIEHHS 3aCTYIHHUIITBA
BUIUX cwi. OCTaHHE MEPEKOHAHHS TOB’SI3aHO 3
XapaKTepHOIO OCOONMBICTIO YKpaiHCHKOI icTOpii, a
came — 3 ocoOnmBoto QyHKIielo [lepkBu, mo Bxe
Bi yaciB Kuspxoi no6u yocoOuoBana B co0i MillHY
OTIOpPY IJISt OXOPOHH YKPATHCHKOTO HApOIy HE JINIIIE
BIJI 3JTUX CHJT ITOTOMOIYYS, aie i BiJ| Pi3MIHUX BOPOTIB.
HaiiBupasHime 11e mposBUIOCS Yy CTaBICHHI J0
Boropoaui, sika B YUCETbHUX JIITYPTiHHUX TEKCTax
3BenmuyBasiacs He ymmie sk Matip Cuna boxoro,
aye sIK 3aCTYIHUIIA 1 BOWOBHHUI CBITIIHX cui. [Ipo
I[c BUPA3HO CBIAYNTHh HAWTABHIMIMN YKPaiHCHKHIA
xpam Cstoi Codii B Kuesi. 3o0kpema, mocmiaHuK
CHMBOJIIKM HaJnucy Hajx rosnosoto Opantu Cepriit
KpuMcbkuii BCTAHOBHB 3B’S130K MOHATH “MicTa” —
“Co¢ii” i “boromarepi-OpanTtu” 3 akadicTom
“B30paHHOl BO€BOIE”, IO BUPA3HO MOEHYE 00pa3
JiBu Mapii 3 codiliHUME MOTHBaMH JJOMY, Xpamy, a
TaKO)X CTBEPKYIOYOTO CTOBITA, OCHOBH 1 OXOPOHHOL
crinu'. Bigrak, yxe B 4acu CepeAHbOBIUYS MOJIOIE
XPUCTHUAHCHKE CYCIIJIBCTBO B MICEHHUX (Popmax
BiZI0Oparkasio 3BepTaHHs J0 BHUIIUX CHJT y CIIOiBaHHI
Ha 3aXWCT 1 JOITOMOTY, TO)XK HEBHITAIKOBO Ha MeEXi
XVI-XVII cT. BUHHKA€ HOBHI KaHP TyXOBHOI ITiCHi.
Oco0mnmBe 3HaUCHHS LILOTO KAHPY ITiIKPECITIOETHCS

B KOHTEKCTi HOT0 HaBYaJIbHO-IIEJAarOTiYHOTO
NpHU3HAYCHHS, OCKUIBKHA BUXOBaHHS 0arathox

TIOKOJTIHb ONIMPAJIOCs! HacaMIIepest Ha TyXOBHHIA ITIBUMHA
penepryap [2]. Ak BigzHauas o. Kimmmenriit CaBuy,
HA00XKHI MICHI TS IIISXTH Ta IPOCTOTO HAPOy Oyiu
“Kpare BCULIKMX KaTeXi3MiB Ta MoyJaHb [IEPKOBHUAX
[8, 978]. 3aBnsku onmaHyBaHHIO LIUM peIepTyapoM
Mi3HAaBaBCA IIJHH IJIACT MOETUYHOI TYXOBHOI
JIEKCUKH, MY3UYHHUH 1HTOHaUidHMUI (HOHM, a TaKokK
€CTEeTHYHI OapBH JITYPTiHHOTO 0OpPSIIY LIJIOTO POKY.

AHaJIi3 0CHOBHMX J0CJTi:KeHb i myOJaikamiii.
JyxoBHI micHI mocliKyBajaucsi B OKpEeMHUX
MOHOTpadisIX Ta MyOTiKaIlisIX IM MPUCBITHIN HAYKOBI
CTyAii HA3Ka YKpaiHCHKHUX Ta 3apyODKHUX BUCHUX,
30kpema, I0piit Mensenuk [4], Onbra ['Hatiok [3],
Hitep Tepn [12], ITerep XKenrox [ 13], Axim Pabyc
[10], Oxcana IlIxypran [11], Anexcanmp Haymos [9]
Ta iHIII.

MeTta cTaTTi nmoisrae y BUSBIICHHI 3B’SI3KiB
peNiriiHuX Ta iICTOPUYHUX MOTHUBIB B YKpaiHCHKiit
nyxoHil mmicHi X VII-XVIII ct.

BukJjax ocHOBHOro martepiajy. Big nobu
CepennpoBivus i gorenep yKpaiHChKHI Hapon
MIPOHTIIOB HEMPOCTHH ICTOPUYIHHUN TUITX PO3BUTKY.
CBiT4eHHS 1IbOTO 3HAXOMMO B KyJIETYPHO-MHUCTEIIbKIH
CIIa IUIMHI Pi3HKX repioaiB. ToX HEBUIMAIKOBO OCHOBHI
BIXM Ha IIbOMY NUISAXY Bi0OpaXkeHi TaKOXK Y KaHpax
YKpaTHCHKOT JTyXOBHOITICEHHOT TBOPYOCTI, 1110 BUHHMKIIA
Ha Mexxi X VI-XVII cT. BHACTIIOK MOTYXKHUX BIUTHBIB
PEHECaHCHO-0apPOKOBOT €BPOIEHCHKOT KATOHUIIBKOT Ta
MPOTECTAHTCHKOI JYXOBHOI IMICHI.

[Ipouec 3apoKeHHs Ta PO3BUTKY lyXOBHOT TiCHI
B YKpaiHCBKill KynbTypi OyB TpuBamuM. HaiGinbur
MOTY)KHUH eTan mpumnaB Ha no0y bapoko, mpore i
Ha/ali Kpi3b ACCATHIITTS nepiony PomaHTH3MY,
JyXOBHa MICHS 3aJIUIIANIACS BayKINBOIO CKJIAI0BOIO
HalliOHAJbHOT PeNiriiHO-MY3UYHOI KYJIBTYpH
yKpaiHiiB, a Ha Mexi XIX—XX cT. oTpuMaina HOBU
JIOBOJII IIOTYXKHUH IMITYJIbC 3aBISIKH TBOPYOCTI IPEKO-
KaTOJMITPKUX OTIIB-BacHITisH [6]. Yce 1ie 3acBiguye
Ba)KJIMBE MICIIE JKaHPY yXOBHOI ITiCHI JJIsl HAPOLLY,
IO MBUIKO il 3aCBOIOBaB, MOMYJISPHU3YBaB i,

' Songs to the Pochaiv Mother of God: Reprint of the publication of 1773 / transcription, comments, and research by
Yurii Medvedyk. Lviv: LTA (Lviv Theological Academy) 2000, p. 84; see also: A. Olkhovskyi. The Immaculate Virgin in
Ukrainian music // Bow to Virgin Mary. Munich 1947, p. 24-133.
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6e3cyMHiBHO, 1F00HB. FIMOBipHO, 11e Gyi10 OB’ s3aHO
13 OIM3BKICTIO 3a (HOPMOIO IO 3BHYHUX HAPOIHUX
MiCeHb, a BOJHOYAC i3 AKTyaJlbHUM 3MIiCTOM, IIO
BimoOparkaB HaACYIIHI MPOOJIEMHU CYCHiIbCTBA,
HalBa)KJIMBIII ICTOPUYHI MOIT, @ TAKOX JITYPTiiHI
CBATA UM XPUCTUSHCHKI CHMBOJIH.

Baprto 3a3HaunTH, MO Y AYXOBHOIICCHHIN
CHAIIINHI 3yCTPIiYaEMO YUMAJO MiCCHb, B SKUX
PEriiHICTh IOETHYETHCS 3 BUPA3HUMH HaI[iOHATEHO-
MaTPiOTUYHIMHU MOTHBAMU, X04a BOITHOYAC TOCTHYHI
TEKCTH a0CTparoBaHi BiJl KOHKPETHUX iCTOPUIHUX
nocTareil Ta perioHanbHOI npHB’s3ku. HatomicTs
CTBOPIOBAIHCS a0CTPaKTi 00pa3u, aKTyalbHi IJIs
HaceJIeHHs, 1110 repe0yBaJlo B OCTiHHIN HeOe3ne|,
3yMOBJICHIH YaCTUMH HaOiramMu pi3HOMaHITHUX
3arapOHuKiB. Ile crioOHyKao yKpaiHIliB HE JHUIIe
MPOTHUCTOSATU BOPOTaM y OWTBaX, aje i IIyKaTH
3aCTYIHUIITBA Y BCEBUIITHIX TOKPOBUTEITIB, 10 OYIT0
TpamuuiiHuM Bke Bij yaciB CepeHpoBiudst. Takum
MPUKIAAOM € JyXOBHA MicHA “3nmuid TarapuHe”,
HaricaHa He nizHinte tpetboi uBepti X VII ct. V Hiit
MiCHETBOPEIb 3BEPTAETHCSA OO0 apXUCTpaTuUra
Muxaina 3 mpoXaHHSM PO 3aCTYMHHUIITBO i OITUCYE
CTpaXkIaHHS, 3aMOJisSHI YKpaiHIAM TypeIbKo-
TaTapCbKUMU “TIEKEJIbHUMHU' 3aliJaMU:

“3nplii TaTapUHE, IEKEJIbHUN CUHE,

3 Jyka cTphJjasem — He OJMH THHE,

Ax, 3a00i1%10, cepare ymiIrkJio,

Inm nourosi0 B ce0f cTphiin,

Ot To€lt 3101 MEpH,

YThkatu Tpeda.

He ycpimaen paHo BctaBarty,

I B HOIIM JIONIEM HE Ja€ll CHaru,
I o monynue B3siyie-c HE OIHY
Jyury B cBoe npeOuBant;,

I'nt mutay, ckpexeT U Bosant,
Yrtkatu Tpeba.

A €ro cTptJM 3 TBOEH MPUUWHH,
Hexaii noruOHyT B €1HO¥ FOTMHH,
HaiixsaneOnt i 1 Ha3aIHE K,
Apxanrene Muxaurne,

MEl ¢ T0OO0K0 cTaHeEM cMchIie,
Apxanrene, patyit!” [6, 105-106].

TekcT micHI — sICKpaBUI TPHUKIAJ MTO€IHAHHS
CBITCHKHUX Ta PENITiHHAX MOTHBIB. YBara CKEpoBYy€
JIo apxicTparura Muxaina, Ha sIKOTO € BEJIMKa HaIisl
y BiIBEpHEHHI IIOTAHCHKUX CHJI, Y 3aCTYITHHIITBI 1 32
MPOCTUX TOCTIOJUTHX, 1 32 “BETbMOXKHHUX MaHIB”.
[ikaro, 10 MiCHETBOPEIIb OCTIHHO TOBTOPIOE (hpazy
“yrikatu Tpeba”, MO0 CBIAYNTH MPO aBTOPCTBO Bij
IMEHI IPOCTOr0 MUPSHKUHA,  HE BOTHA. 3MAITbOBYHOUH
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B JIyci 0apOKOBOi €CTETUKH OUIb Ta CTPaXKITAHHS
HapO.Iy, alleIIIOI0UH JI0 “TIeKeTbHUX aTPHOYTIB “Tiiad,
CKPEXKET U BOJIAHC”, aBTOP 3aKIIMKAE apXicTpaTura
Muxaina BiZBEpHYTH BOPOXKi CTPIIH i BUHHUIIUTH
3aBOHOBHUKIB. L{e BUpa3HO 3BYyYHTH B OCTAHHBOMY
pedenHi: “Apxanrene, paryi!” [6, 106].

IikaBo, 110 y 1ilf TyXOBHIH MiCHI BiT4yBa€THCI
no0pe 3HaHHs aBTOpa TMMHOTpagivHOTro MaTepiay,
30KpeMa, XBaNITHIX cTuxmp mnpazHuka Cobopy
apxucTparura Muxaina. [{e BOagyaeMo y 3amo3u4eHHi
00pa3y Bopoxux ctpii. Tak, y micHi iigeTses: “A ero
CTp}JIH 3 TBOEH MPUIHMHH, HEXal TOTUOHYT B €THOM
ronuuu”. HaToMICTh y XBaJiTHIN CTHXUPI HOCTHCS
PO MOiI0HE 3BepTaHHS J0 apXaHrena 3 IPOXaHHIM
3aXUCTUTH BiJ AUABOIBCHKUX CTPIM:

“THM MOJIUM TSI, OTHEHOCHBIE CTP}IJIBI €ro,
JIBIDKMMbIC Ha HAC,

yracu CBOUM JYHOBEHHEM,

Caaruil Apxucrparmxe boxuit Muxaine”.

OTxe, IEPEKOHYEMOCH, 110 TyXOBHA MTiCHS MiCTHTb
JICKCWYHI 3BOPOTH JIITYPriHHUX CITIBAHUX TEKCTIB, IO
3aKOpiHIOE 11 Yy TIIMOWHN CEepPeTHBOBIYHOI KYIBTYpH
JTABHBOPYCHKOT, a BIAITaK 1 BI3aHTIHCHKOT TpaaunIii.

Bapra yBaru Ttakoxx QyxoBHa ImicHsA “Beceno
CIIiBaiiTe, YesoM yaapsiiite”’, Hanvcana Hanpukinm X VII-
nogarky X VIII cT. 3a KopoTkuii 9ac BOHA CTaa Jayxe
HOMY/ISIPHOIO, & BiITaK BHACIIIOK il HOMyssipHOCT y 1742
p. ii Oyno HaaPYKOBaHO SIK AOJATOK JIO BiOMOi KHUTH
“T'opa ITouaiBchka” 3 KoMeHTapeM: “o mobOh b
moJyaeBCKOW Ham arapsabsl’’. Haromicts y
“borornacHUKY” CyNpOBIAHY MPUMITKY Ie OLIbII
JICTATI30BAHO: ‘0 PECIIABHOM 00} 1l €51 Ha/1 TypKaMu
ouBma Poky boxis 1675, micsg iromst, 20 aast” [6].
OkpiM 3rajiaHux BUAaHb, TEKCT IMCHI CHCTEMAaTHIHO
BKJIIOUANH if 70 iHmmX 3GipHuKiB. MiMoBipHO, yac ii
HaIVCaHHs MPHIIaB Ha riepioft 30apa3bKoi BINHH, OCKUTHKH
y micHi BigoOpakeHo nopii 30apasbkoi oursu 1675 p.,
HpoTe Mpo TpuaeHHy oonory I[ToyaiBcbkoro MoHacTHpSE
OJHUM 13 BOPOXKHMX 3arOHIB ITiJ TPOBOJAOM XaHa
HyppenyHa B Texcti 6e3mocepe/IHb0 He 3ratyeThesl. XaHa
TTICHETBOPEITh HA3UBAE OTIOCEPETKOBAHO — “Oara” (Tarta),
TOOTO TypelbKHii BoeHadalbHUK. He 3ragaHo y Hill i rpo
B3ATTS ‘‘arapsiHaMH-MaroMeTanaMu’ 30apaka, JIUII
3a3HaueHo, o “OecypMaHn’ BCi (OpTEL J1aMaroTh.
BakmBo, 1o B yac 007orv irymen Mock JIo6poMHipeskuit
HACTaHORJISB YCHILIB TAa MUPSH MOBCSKYAC MOJIUTOBHO
npocutn Boropoamiio Ta npemnoxo6uoro HMosa
TTogaiBchKOTO TIPO 3aCTYIMHHUIITBO. BioMo Takox, 1110 B
TIepioz 0ONOTH YeHL CITIBAJTH KoHyIaK “Boz0annnii BoeBozi”.

“Beceno cijBaiiTe, uenoM ynapsiite,

IIpen Matkoro XpucTosoro,

I'maBeI BO3BEIIIIANTE,

Mip Bech yThmaiite

Momnons i punok Ne5-6 (191-192), 2021
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[106% 1010 THECH HOBOIO.

€ xe nmosnana ITouaeBcka Ckana,
I'me Maru boxa crosia,

[IpoTHB BparoB MHOTHX,

AKHM 3B, peM CporumM,

Ilonku aHTesn mUKoBaa.

B dac 30apakckoii BOWHBI 05Xy HECTIOKOHHE
I'pagu Bcst ot Bcypmanos,

dopTelbl JOMAIOMINX,

KpoBs HEemaaHo utomux,

3 ipaBOBt PHBIX XpicTiaH.

Ax nemone Hamra! Taruer u cam Oaiia,
C npeMrHOTHMH arapsHel,

Bbs1 MoHnacTpu B3s1y,

B neBoutro 3abpanu,

Cymux B HeM XpicTiaHBI.

Boiicka npuctynunu, I'opy otounnuy,
Wnexxe MonacTup gaBHBIM,

Borom ¢yHnoBaHbIi,

[TouaeB Ha3BaHil,

B nemxe JlcBer OOpa3 cliaBHBIM.

Bt puble peigarot, npex O6pa3 nanaror,

3 Heba TTOMOIIM YEKaroT,

Pyut, cBou B3HOCHT,

Marku boxoit npocHr,

Crne3aMBbl CsI 3aJIBIBAIOT.

IllacnuBa roguna, Matu bora Cuna,
Bepx LlepkBu cebde SBISET,

Omodopom sicHbIM Uit TypKOB yKacHBIM
MonacTupb CBOM OKPHIBAET.

Cre3sl OTBIPAET, B CMYTKY 3allHUINACT,
CKHUIITPOM CBOHMM 3aIIHIIIACT,
Mep3Kux arapsHoB,

31e1x MaxoMeTaHOB,

CrpeMriaB OT HAC MPOTOHSET.

IMTowaescku myps! ot Typernxkoii Oypwu,
C 3eMJetro OBl CsI CPOBHAIIH,

Aune He OBI TOIO,

JtBo1o CBATOIO,

CBoro mhiocTh oxepxamu” [5].

Bim3HaueHo y TicHi ¥ Te, 10 3aBIISIKU 3aCTYITHHUITBY
TTouaischkoi Boroposwiti cTpiiu 3aBOHOBHUKIB BiZTITAII
Ha3aJl [0 iX J1aB, SIK II¢ 3HAEMO 3 JICTCHJI-TICPEeKa3iB.

Takuii AOKIaTHWUNA OMHC iCTOpPWUYHOI MMOMmii
CIPUYMHUBCS JI0 FIOTO BUPI3HEHHS Y TPYIT YKPATHCHKHX
IKOHOCJTABIUTHLHIX TEKCTIB HA TIPOCIIABY YyIOTBOPHOI IKOHH

Momons i punok Ne5-6 (191-192), 2021

Boropomui y ITouaesi, Binrak 1ieii TeKCT BBIHIIOB i 710
TIONTBCHKUX BHUIAHb: “Gorzt Poczaiowsks” (Iouais, 1757),
“Zrodto ogrodow” Tabpiens-Anmxes Kacriaposuua [14].
Ili nBi micHI € HAWMOMIMPEHIMUMH 3pa3KaMu
3BEpPTaHHsA B MOJIMTOBUX HICHAX 110 bora, cBaTHX 1
Boropoaumi nmpo 3acTYNHUITBO BiJ CycCimiB-
3aBOMOBHHUKIB Ta apiaH. OcoOJIMBO 4acTO 3BydYaso
3BepranHs a0 IlpecBaroi Marepi, mo B oxHIil 3
JIIYXOBHHU TiceHb mpocnapisiacs sk “TIpeuncra
JiBa, Martu pycskoro kpato” [5, 84]. I it Tpaauiis
Oyna 3amodaTKOBaHAa IIe B MOCTHYHUX TEKCTaX
XPUCTUSHCHKOT TUMHOTpadii. Y nbOMy NEepeKoHye
YUCJIEHHUH psAA NMPa3HHIHUX OOTOCHYKEHbB 1
BiJIMIOBITHUX TOMITIH, IO Pa30M 13 CBITYCHHIMHU
€BAHTEIIMCTIB CKIIAJIM O CHOBY MapiiHOi rTUMHOTpadii.
3BifcH i1 Take 4acTe MOJUTOBHE 3BEPHEHHS IO
IIpecaroi Boromarepi 3 mnpoxaHHSM THpO
3aCTYIHHIITBO, [0 TPaXWIiHHO 3By4Yaylo B
KyJAbMIHALIMHUX 1 3aKJIIOYHUX PO3Jijax pi3HUX
JITYPTIMHUX XKaHPIB, Y BETUKUX Ta MAJIUX [UKIAX
MICHECTIBIB Y1 OKpPEMHUX CIIy>k0. 3BiJICH 1 mepeiiiuia
moMiOHa MpaKTUKA Y 3MIiCT AYXOBHUX ITiCEHB,
CTBOPEHHMX B JIOHI XpHCTHAHCHKOT L{epkBH.
BucnoBku. O3HalloMJICHHS 3 BUOpaHUMHU
yKpaiHChKUMHU TyX0BHUMH micHIMHU X VII-XVIII cT.
BUSBJISE TOEAHAHHS PENTIHHUX Ta ICTOPUYHUX
MOTHBIB, CHOpPSMOBAaHWUX HacaMmIepes Ha
BiZJOOpaXCHHS ICTOPUYHUX MO 1 TOTped HApOy.
B TekcTax BHpa3HO MpeacTaBiIeHi TPaguITiiHi I
ruMHOrpagii MOJUTOBHI 3BOPOTH 10 CBATHX 1
ocobmmBo 10 boropoauti. Ha ocHoBiI mpoBeaeHOTO
MOPIBHSHHA BHUSBJICHO BUKOPUCTAHHS JIEKCHYHUX
napajeyieil MOMiX NYXOBHOIO micHero “3muid
TaTapuHe” i TAMHOTPa(iTHAM ITiCHECTIIBOM CITY:KOH
Co0op apxanrena Muxaina. L{e cBiguuts po 100py
JiTypriiHy 00i3HAHICTh aBTOpa IYXOBHOI ITCHI i
Y3BHYAEHICTh TAaKOi NpakTUKHU. B Takuit crocid
TpaguIliiHI 0OPSAIOBI TEKCTH CYTTEBO 30araTHIIN
JIEKCUYHHH CJIOBHHUX yXOBHHX IiCEHb, CTBOPEHHX B
XVIX-XVIII cT, a BOJHOYAC MOETHATH TPAIHIIIT
00psI0BUX OOTOCITYXKiHb 13 3aXi1THOEBPOTIEHCHKUM
KaTOJIMIBKO-IIPOTECTAHTCHKUM JOCBIZIOM JYXOBHOTO
cmiBy. Ile migkpecnaioe BaromicTh yKpaiHCHKOT
JIyXOBHOI ITiCHI B MUCTELIbKii HaIllOHaJIbHIi CKapOHHUIII.
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